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1. Storytelling for sustainable transformations
The planetary crisis is, among other things, a crisis of imagination. In their book Climate Leviathan, A
Political Theory of Our Planetary Future, Wainwright et al. (2018) describe how Adorno (1966)
expressed a utopian hope for a potential re-convergence of history and nature. They emphasize that
this means not simply calling our age the Anthropocene. Rather, it requires living radically differently
than we do know.
However, research shows that information about climate change and sustainability does not
connect with all worldviews and cultures in the same way (Norgaard, 2011). What is at stake here is not
an issue of sovereignty; rather, it is about the dynamic construction of counter-sovereignty, which is
best understood as an attempt to claim ‘the right to be responsible,’ individually and collectively: to
have meaning, to have power, to understand oneself, one’s communities, and one’s histories as not
only inseparable but also ineliminable from reciprocity and the land (Wainwright et al., 2018). Hence,
we need to come up with alternatives to guns, walls, and finance as tools to address the problems that
we face.
I would like to offer such an alternative way of inspiring sustainable transformation, one that
appreciates differences in worldviews, cultures and priorities: I want to tell stories. I am inspired by
Clarissa Pinkola Estés, who is an American writer and Jungian psychoanalyst with a doctorate in ethnoclinical psychology on the study of social and psychological patterns in cultural and tribal groups. Estés
describes in her book Women Who Run With the Wolves: Myths and Stories of The Wild Woman
Archetype (2008), how fairytales, myths, and stories give us insights that sharpen our view so that we
can again see and follow the pathway that nature has left behind. Stories are medicine. They have such
a power; they do not require us to do, be or pretend to do anything – we just have to listen.
After years of writing academic papers, I wanted to challenge myself to find a new way to
transmit my message. Hence, I have written what I would like to call an ‘Ecological Fairytale’, in which I
have integrated my thoughts about sustainable transformation. This fairytale is included in this paper
as an appendix. With this approach, I am trying to bring two worlds together: the world of academic
research and the world of storytelling. I hope that through sharing my analysis of this Ecological
Fairytale, I can contribute to the creation of alternative tools to solve the planetary crisis. I want it to
do justice to the broad variety of worldviews and cultures that exist in the world. I want to provide
space for interpretation, introspection and inspiration. I also hope you will enjoy my story, because in
the end, that is what stories are for!
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2. The Fisherman and The Pike: story analysis
The story about the fisherman and the pike revolves around three main aspects that I believe to be
essential ingredients for sustainable transformation, which will be separately described:
Realizing connectedness: solving the ‘Illusion of Disconnection’, getting to know and learning
to trust in nature as the sense of the natural world; i.e., everything;
Developing new habits: understanding the potential of ‘just doing things differently’;
Letting go of desire: re-defining core values. Showing emotions and becoming vulnerable.
Working with vision.

2.1. The first aspect: Realizing connectedness
The story begins with a description of a little village next to a large forest. The people of this village
never go to the forest, because they have ‘forgotten about nature’. Their situation symbolizes peoples
disconnection with nature, causing them to ‘live in darkness’. The fisherman and the villagers live in the
Illusion of Disconnection. Being called a ‘fisherman’, he only catches fish to win the yearly contest so he
can eat, drink and spend money. This living style has made his body fat and his mind foggy. Moreover,
the abundance of luxuries has robbed him from the ability to really enjoy the things he has. The
fisherman could live on like this until his lifestyle becomes fatal. However, instead he decides to leave
his village and walk into the forest.
2.1.1. Going into the forest
Clarissa Pinkola Estés (2008) describes how going into the woods entails the first step in self-realization:
¨Go out in the woods, go out. If you don’t go out in the woods nothing will ever happen and your life
will never begin.¨
The forest stand for the unknown. Motivated to improve his personal record, or in other words, by the
urge for personal development, the fisherman distinguishes himself from the villagers by going in to
the forest.
The relation between going into the forest and the concept of ‘Wilderness’ as described by
Hailwood (2015) is two-sided. On the one hand, going into the forest can be interpreted figuratively as
the search for undiscovered knowledge. On the other hand, it can be viewed as literally reconnecting
with nature. The two interpretations go together, however, because knowledge, awareness and
experience are all essential ingredients for reconnection. I chose a forest as a setting for this
reconnection to take place, because I believe that, as Juniper (2013) describes: we [humans] flourish
best in environments that are significantly similar to the natural conditions in which we evolved.
Why a reconnection with nature? Hailwood (2015), argues that we are facing an environmental
crisis: we are living in a time of anthropogenic mass extinction, ecosystem destruction, large-scale soil
erosion, ocean acidification, and serious climate change. These matters, combined with serious
environmental injustice and the steady depletion of natural resources, are causing this environmental
crisis. On top of that, what is seriously wrong is that we are, or have become, alienated from nature.
Steven Vogel (2011) refers to what he calls tragic conceptions of humanity’s ‘alienation from
nature’, that deplore our state of being while making it conceptually impossible to escape (Vogel, 2011).
It is impossible to escape because the idea of our being alienated from nature in the overall sense – of
which we are inescapably a part – is inescapable by definition and also trivial. I cannot provide a better
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definition of our alienation from nature or wilderness, because I think that defining these kinds of terms
is mostly a matter of perspective (see Hailwood, 2015; Vanninni & Vanninni, 2016). However, dragging
on our ‘inescapably being a part of nature in the overall sense’, I would like to argue that I think that
we1 at least have created an Illusion of Disconnection. This means that we believe, or want to make
ourselves believe, that our actions have no unexpected or unseen consequences. Or, when we do
realize the consequences of our actions, we deny them (Norgaard, 2011), compensate for the guilt we
feel, or try to distract ourselves (Ciplet et al., 2015). Now we have been completely swallowed by this
illusion, we desperately try to keep it into existence, even though we know that our lifestyles are
destructive. Why do we do this? Because from the moment we realize that we are all part of the same
system, we also have to admit that we are all part of the problem. With this realization, topics like
climate change suddenly become very personal.
However, because I see our alienation from nature as an illusion, I believe that our sense of
connection is still somewhere, and can be rediscovered. I also think that if we dare to ‘go into the
forest’, we learn to feel it again. Vanninni & Vanninni (2016) describe that nature still has both a clear
extrinsic and intrinsic value to many people while including a famous quote of Thoreau:
¨In wildness is the preservation of the world.¨
The fisherman, searching for personal development and this sense of connection, goes into the forest,
and there he finds the largest fish he has ever seen. The pike represents the undiscovered knowledge
about the preservation of the world that becomes available to the fisherman. However, the true colors
of the pike are not visible to him yet, and he is not strong enough to catch it. The knowledge and the
equipment that have served the fisherman so far in his life do not meet the requirement a challenge of
this size. If he wants to catch the pike, the fisherman has to agree to make a deal; in order to do
something that he has never done before, he has to go where he has never been, learn to approach
issues in ways he has never known, and feel what he has never felt.

2.1.2. Meeting the witch
The fisherman encounters the witch. Her figure is inspired by the story of Skeleton-Woman, a skeleton
caught in a fisherman’s net. In this story, the fisherman at first Is afraid of Skeleton-Woman as told by
Estés (1992). Then, he opens his home to her, takes her in and accepts her. He feeds her and when he
sleeps he dreams. When he dreams, he cries. In the end, Skeleton-Woman drinks his tears and comes
to live, after which they become lovers. The story contains a promise: when you help a to free a women
from her tangled and misunderstood state and realize her as a teacher and lover, she becomes your
ally and your partner.
The witch in this story is more than just a woman. She is the Goddess of Light. She represents
insight, she induces love and compassion. She is as wise and mysterious as what we call ‘Mother Earth’.
However, none of these things are to be seen yet: she is ugly and thin. Her needs have been neglected
for a long time and she is in an abandoned state, just like nature in our current world.
On a more philosophical level, the witch stands for what Donna Haraway calls ‘feminist
objectivity’. Haraway (1988) describes how feminist objectivity makes room for ironies and surprises at
the heart of all knowledge production; we are not in charge of the world. Therefore, the witch is a
welcome companion for the fisherman in his search for knowledge, awareness and connection.
However, the witch has a double nature. Haraway, in speaking of richly evocative figures to promote
1

With ’we’, I am referring mostly to the people living in the Western world under the influence of Capitalism. However, considering our
connectedness, I want to keep this open for interpretation.
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feminist visualizations of the world as a witty agent, mentions the Coyote or Trickster, who is embodied
in Southwest native American accounts. This archetype stands for the situation we are in when we give
up mastery but keep searching for loyalty, knowing all the while that we will be deceived. The fisherman
will encounter it later.

2.1.3. Sticking back the leaves: initiating change
The witch gives the fisherman a first assignment: sticking back the leaves on the bare trees. This
assignment is similar to the challenge of achieving system change: it seems an unachievable task. Yet,
even though he does not believe that he can do it, the fisherman starts making small changes by
climbing some trees and sticking back some leaves. On his own, the fisherman will never be able to fully
complete the task. But the fact that he pays attention to the needs of the forest and listens to the witch,
things that no one has done in a long time, is enough to initiate something. What happens next is
crucial: his attempts alone amuse the witch to such an extent that she starts to sing. In many stories,
songs cure wounds, they are used to attract wildlife (Estés, 1992). The singing of the witch is answered
by the sounds of birds, and these sounds attract more animals. Also, the longer she sings, the clearer
her voice becomes. The animals start helping the fisherman with his task, and in no time, the job is
done.
The first assignment involves getting to know what Hailwood (2015) describes as the usage of
the term nature as the sense of the natural world; i.e., everything. This all-encompassing, overarching
sense of nature is an ancient one. Also, the idea of the natural world in this sense is available to us, like
it is to the fisherman, and its most significant definitive aspect is that it encompasses more than the
human; it includes and goes beyond humanity, our actions, and the results of our actions (Idem). By
experiencing this, the fisherman has started break down his Illusion of Disconnection. With that, he
initiates change, which becomes larger than he expects.

2.2. The second aspect: Developing new habits
The fisherman has completed his first assignment. However, for the leaves not to fall of the trees again,
and for the animals to stay, change on a deeper level is required. The driving force of the forest – a lake
full of clear water – is contaminated: the water has become turbid and undrinkable. The witch asks the
fisherman to clear the lake. However, she only provides him with a landing net, and when he drags it
through the water, it does not make a significant difference. Only when he finds the source of the
contamination and frequently empties the landing net, the fisherman is able to fulfill his task.

2.2.1. Clearing the lake: identifying the root cause
The first attempts of the fisherman to clear the lake showed to be ineffective; by dragging his small
landing net through the water, he was only attacking symptoms of the problem. In order to effectively
and permanently solve the problem, the fisherman has to find its root cause and attack it.
The lesson to be learned during the second assignment relates to the main argument made by
Ciplet et al. (2015): that climate change is a problem that is deeply enmeshed in global power relations
specific to the temporary world order and that if warming continues to be unabated, the commonsense
discourse that the global market, if harnessed properly, can solve society’s problems, will ring
increasingly hollow. Also, only attacking symptoms of unsustainability instead of identifying root causes
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can become dangerous when sustainability language is used by actors without good intentions (i.e.
‘green washing’). Ciplet et al. (2015) talk about ‘false solutions’. These involve responses to climate
change that serve to further entrench or reproduce existing relationships of environmental inequality,
placing a disproportionate burden on those that are marginalized in the global economic, political and
social hierarchy (Ciplet et al., 2015).
Finding and attacking root causes is not simple, however. For instance, when identifying
Capitalism as a root cause of unsustainability, it has to be kept in mind that, as Wainwright et al. (2018)
describe: ‘The driver of inequality in capitalist society is the capital-labor relation itself, and its
ramification through state power, so change is not so easy’ (p.101).

2.2.2. Frequently emptying the landing net: developing new goals
Even though the fisherman has found the root cause of the contamination of the lake, his solution is
only effective when he keeps frequently emptying the landing net. The lesson to be learned from this
is: in order to effectively change a system, we have to integrate new habits into our daily lifestyles. This
part of the story refers the transformative potential of alternative social practices, which means ‘that
people just do things differently’ (Jonas, 2017). Alternative political strategies to lower CO2
concentrations and to subsidize solar energy and large-scale environmental technologies are not
enough (Brand & Wissen, 2018). More is needed, and investigating the specific relations between
people and between society and nature is a good start (Idem). Changing habits or practices, as argued
by Brangsch (2015), and enabling such changes through infrastructural and institutional framework
conditions and societal discourses, as well as unlearning other habits or practices, constitutes the core
of a progressive social-ecological transformation. Wright (2010) argues: ‘the interplay of unintended
consequences of individual actors’ actions and the deliberate strategies of transformation’ constitutes
an important factor in overcoming what he calls our ‘Imperial Mode of Living’.
Alternatively, when the cultural dimensions of climate change are ignored, both adaptation and
mitigation strategies are likely to be ineffective because they simply do not connect with what matters
to communities and individuals (Nicholson-Cole et al., 2009). Moreover, the perception of loss of
control and lack of inclusion in the process of decision-making are found to be the greatest barriers to
legitimate incorporation of plural values. Hence, developing an understanding of the cultural
dimensions of climate change and using this knowledge to stimulate the integration of new, sustainable
habits into peoples lives, combined with alternative political strategies for sustainable development,
makes up the foundation of effective sustainable transitioning.

2.3. The third aspect: Letting go of desire and replacing it with vision
The witch drinks from the clear water and starts to dance. When she starts to dance, the earth begins
to tremble and her feat heat the ground: she brings the forest back to live. She eats the berries that
start to grow and flesh appears on her hips and thighs. The more she eats and drinks, the more she
dances. The fisherman watches her when he is resting. ‘She certainly looks different than before’, he
thinks.
Estés (1992) explains that when we free Skeleton-Woman, we see that she is ancient. She is
older than the times that we know. She is the one that measures energy against distance, time against
libido, and spirit against survival. She ponders it, she studies it, she thinks, and then she animates it with
a few sparks, or she sets it ablaze. She knows what is necessary. She knows when it is time (Estés, 1992).
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The arrival and the actions of the fisherman allow the witch to heal from her neglect: she regains faith
and strength. Now, she can use her ancient knowledge and powers to bring the forest back to life.

2.3.1. Showing emotions and restating values
The forest is still surrounded by darkness, and the witch asks the fisherman to fulfill a third task: bringing
back the sun. No matter how hard the fisherman tries, he does not know how to do it. He sits down
and compares his old live to his new one. He faces the archetype of Coyote Trickster. This part of his
character, which was not fully grown, caused him to be guided by his lusts. It only loved pleasure, and
tried to hide his insecurities and fears (Estés, 1992). Then the fisherman realizes that he cannot go back
to his village. His life has meaning now, and that he has become attached to the forest and the witch.
This realization allows him to let go of his past desires and develop a new vision of what he wants.
However, he becomes very sad, because he cannot provide the forest and the witch with what they
need. Then, he cries.
What happens to the fisherman here is what happens to us when we step out of the Illusion of
Disconnection. We realize that we are part of nature in an all-encompassing, overarching sense and
with that, we also see that we are part of its destruction. It makes us emotional and vulnerable. We
have to admit that our previous ways of living, our habits and our values – no matter how well-intended
– have contributed to the destruction of our world.
I had to include this experience in the story because, as for instance argued by Norgaard (2011),
emotions, despite their apparent salience in how people process information about climate change,
are missing from the current discourse about nonresponse. However, they are essential: although
certain realizations can make us feel devastated and powerless, they also provide us with an
opportunity to change our views and create a common vision for a sustainable future. There is
something incredibly important about the acts of courage required to open up ourselves to the
uncertainty, fear, anxiety, and vulnerability that arise from the creation of new forms which could trump
the system that we are working against (Harcourt & Nelson, 2015).
Emotions are tied to the moral values of a social movement framing process, provide
motivation for people to enter movements, shape social movement goals, and form the basis of
solidarity among participants of movements (Jasper, 1998; Goodwin et al., 2001). By destabilizing social
norms, a range of new actions and responses becomes possible (Morales & Harris, 2014). Rutten (2006)
describes that: ‘The emotion of shame has long been explored as key to reinforcing social relationships,
functioning as a mechanism by which individuals internalize the ‘cultural criteria for self-evaluation’. It
enables us to draw conscious attention to our norms and to subject them to scrutiny, which can make
us aware of choices we make every day of which we have previously been unaware (Raymond &
Weldon, 2013). We need to do this, because progressive sustainability transformations require a
comprehensive transformation perspective (Brand & Wissen, 2018). This, on its turn, requires a
different understanding of well-being beyond ecological modernization and the green growth
imperatives (Idem).

2.3.2. Crying: the healing power of tears
The fisherman cries so much that a waterfall develops from the mountain he is sitting on. Tears do not
only symbolize feeling, they also form lenses that give us a different perspective on things. In fairytales,
tears change people: they show them what is important, and safe their soul (Estés, 1992). In the story
of Skeleton-Woman, the inner feeling of tenderness that moves the fisherman to free her, also shows
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him other forgotten desires, and enables him to restore his self-compassion. The ending of the story
tells us how strong we can become when we dare to show emotions and compassion. This is the final
step for the fisherman in his journey to self-realization. As Estés (1992) describes: when the fisherman
frees Skeleton-Woman with his tears, he receives ‘handy’ knowledge about the cycle of life and death.
Freeing her means getting a clear insight in ourselves and others.
In the end, I let the fisherman return to the pike, and the fish is willing to go with him. The pike
shows the fisherman its true colors and sacrifices itself for the good of the system. By eating the fish,
the fisherman receives the knowledge about the preservation of nature, and fully becomes a part of
the system. He passes on his knowledge, and he and the Goddess of Light live happily ever after.

3. Concluding remarks
With this story, I wanted to communicate what I think are three essential aspects for sustainable
transformation in a fun and inspiring way. The practice of transmitting my academic knowledge and
personal thoughts through storytelling has challenged me to deeply analyze my thoughts, relate them
to both academic literature and mythical archetypes, and translate them into accessible language. It
has been striking to me how often I had to look up words and sentences, which pointed me to the fact
that while I am qualified to write in academic English, my general English still has to be improved. I think
this is of major importance, because if we – as environmental researchers – want to make a lasting
impact, we have to be able to communicate with society. That is why I want to continue exploring the
potential of Ecological Fairytales. I hope to inspire everyone who likes stories to find back our sense of
connection, to start ‘just doing things differently’, and to allow ourselves to become vulnerable by
showing our emotions. I believe it can help us to use our diverse inspirations to create a common vision
for a sustainable future. After all, the planetary crisis is, among other things, a crisis of imagination.
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The fisherman and the pike

Once upon a time, in a faraway land, there was a small village. Next to the village
was a large forest, but the people from the village never went there, because they
had forgotten about nature. Also, in this village it was always night, but the people
didn’t know that they were living in darkness, because they had forgotten about
daylight too.
Every year, a contest was organized alongside a small river that flowed through the
village. The rules were simple: who would catch the biggest fish, would receive an
unlimited amount of gold, food, and beer for the upcoming year.
The contest had been won by the same fisherman for over more than a decade, and
now he was so rich that there was nothing new he could buy, all the food he ate had
made him fat and bulky, and all the beer he drank had made him so foggy that he
never had anything interesting to say. However, he still wanted to win the contest,
because that was the only thing he was good had. He was also very stubborn and
proud, so every year he wanted to impress everyone by catching an even bigger fish
than he had done the year before.
This year, the fisherman knew that there were no bigger fish in this river. Hence, if
he wanted to improve his personal record, he would have to follow the river and
find another place. So he packed his equipment, and walked alongside the river, into
the forest. In the forest there were no animals and no sounds, and the trees were
bare. After a while, the river ended in a black lake. ‘I’ve never seen so much water,’
thought the fisherman. ‘I bet there are bigger fish here.’ So he threw out his fishing
rod, and waited.
Not long after the fisherman sat down, the fishing rod moved. The fisherman
jumped to his feet, and started taking it over. He pulled, and pulled, until a large,
grey pike became visible. It was the largest fish he had ever seen in his life. But the
pike was strong, and no matter how hard the fisherman pulled, he could not get it
out of the water. After a few hours of trying, the fisherman got tired, and shouted
angrily towards the water: ‘Stupid fish! Why won’t you give in? Don’t you realize
that I’ve got you?’ ‘Well,’ said the fish, ‘you’re not strong enough, and I don’t want
to be eaten!’ The fisherman started laughing. ‘I’m not going to eat you, you look
disgusting! Besides, the water you live in is dirty, and it smells bad.’ ‘Then why do
you want to catch me?’ Asked the pike. ‘I need to bring you to the village to win a
contest, you’re the biggest fish I’ve ever seen.’ For a moment, both were silent. Then
the pike said: ‘I have a hook through my lips that I can’t get out myself, and you are
not strong enough to pull me out of the water. I think we reached an impasse, and
we have to make a deal. I am the king of this lake, you see, and I cannot simply
abandon my kingdom. Besides, we are in a state of crisis. The forest is dying and my
lake goes down with it. If you can bring the forest back to life, I am confident that
my kingdom can do without me, and I will go with you.’

The fisherman was used to things going the way he wanted so he was very
frustrated by this proposal and angrily stamped with his feet. However, now he had
seen this pike he wanted to catch it. So he tied his rod to a tree and started walking
while mumbling: ‘I don’t know how to bring a dying forest back to life, I only know
how to catch fish.’ He became more and more angry, but then he stumbled upon
something that looked like a tiny, crooked house. The door of the house swung open
and behind it appeared a little witch. She was so thin that she looked like a walking
skeleton, and very ugly, and she screamed with her creaky voice: ‘who are you?!’ ‘I
am a fisherman,’ said the fisherman. ‘You don’t look like one, fishermen aren’t that
fat,’ the witch replied. ‘Well, I am one,’ said the fisherman, who now became really
annoyed. ‘And I have to bring the forest back to life in order to improve my personal
record. Do you happen to know how to do that?’
Even though the witch did not really like the fisherman, she had been alone for a
very long time, so she decided to put him up to a challenge. ‘Maybe,’ she said. ‘There
was a time when the trees weren’t that bare. I saved all the leaves that fell off in case
someone could stick them back on. You can start with that.’ She showed the
fisherman the leaves, and went back into her house. ‘This is becoming more and
more ridiculous,’ thought the fisherman. ‘How can I possibly stick all these leaves
back on the trees?’ But stubborn as he was, he decided to at least give it a try. So he
started climbing the trees and sticking the leaves back on the branches.
The witch watched it all from behind her window, and because she was so amused
by the whole spectacle, she started to sing. It sounded very unpleasant at first,
because of her creaky voice, but the more she sang, the softer and clearer her voice
became. Suddenly, her singing was answered by the sounds of birds. The sounds of
birds attracted squirrels, and slowly, more and more animals cautiously showed
themselves around the lake. The animals also started picking up leaves and sticking
them back on the trees, and in no time, the job was done. The fisherman, somewhere
up in a tree, was slightly confused. He looked down on the lake, and even though it
was still very dark, the green of the leaves was reflected in the water. He could just
make up the pike, still swimming around with the hook through his lips. And he
saw that the scales of the pike had acquired a green glow.
The fisherman climbed down and walked back to the witches house. The witch came
out, laughed, and said with her changed, clear voice: ‘That went well! Now the trees
look just like before. Even the animals came back!’ But immediately, her expression
changed from happy to sad. ‘I wonder how long they will stay. There is nothing for
them to eat, and the water of the lake is so dirty that they cannot drink from it. No, if
the water stays like this, then it was all for nothing.’ The fisherman looked at her.
Even though this witch was very ugly, she had sung beautifully, and he felt a little
sad for her. ‘Sticking back the leaves went easier than I thought,’ he said. ‘If you can
tell me how, I guess I can clean the lake for you.’ The witch looked up hopefully, and
went inside her little house. When she came back, she carried a small landing net.

‘This is all I’ve got. But I think you must be able to clean the lake with it.’ She gave
the landing net to the fisherman, and quickly disappeared.
The fisherman shook his head. ‘That witch isn’t very smart. How can I possibly clean
an entire lake with a landing net?’ But stubborn as he was, he decided to at least give
it a try. He started pulling the landing net through the water, and with every stroke
he filtered a little bit of dirt out of the water, but it didn’t make a real difference.
However, the fisherman remembered that he also started his previous assignment
like this. Therefore, he decided to keep filtering the water while following a narrow
path that seemed to circle around the lake. Then, when he almost wanted to give up,
he noticed a tiny stream that flowed into the lake. ‘This must be where the lake
originates,’ he thought by himself. ‘So that’s where all the dirt is coming from. If I
place the landing net here, the whole lake will be filtered.’ So that’s what he did, and
it worked! Clear water came through the landing net. Happily, the fisherman made
his way back to the witch.
In the meantime, the witch, who hadn’t been drinking clear water for a long time,
approached the lake and drunk from the water that had been purified. Then, she
started to dance. With her dancing, the earth begun to tremble. Her feet heated the
ground, and because of the heath, the forest came back to live. Berries started to
grow, which she ate, and because of that, flesh appeared on her hips and thighs. Her
bony body became curved, and the more she ate and drank, the more she danced.
The fisherman watched her dancing. ‘She certainly looks different than before,’ he
thought. Then, it occurred to him that the landing net must be full with dirt by now,
so he walked back to empty it again.
This went on for a while. Multiple times a day, the fisherman walked to the landing
net and emptied it. When he wasn’t walking or emptying the net, he sat down on a
stone to rest and watch the witch dancing and listen to her singing. When the lake
was fully cleared, the moon appeared in the night sky, and her white light was
reflected in the water. When passing by the pike, which was still swimming around
with the hook through his lips, the fisherman saw that the moonlight had given it
white spots all over its body.
He came back to the witch, and because he had been watching her and listening to
her for so long, and because she was much less ugly now, he approached her quite
shyly. ‘Thank you very much!’ She said, ‘I totally forgot wat it was like to taste real
food and to drink fresh water. The forest has come back to live!’ But immediately,
her expression changed from happy to sad. ‘No matter how much I love to dance, I
cannot keep on dancing forever. I will get tired. You know, in the past there used to
be sunlight. The trees and the plants would feed on it, and the animals would feed
on those. But the sun doesn’t rise anymore. No, without sunlight, it was all for
nothing.’ The fisherman looked at her. Even though he had to empty the landing net
all the time, he liked watching her dance, and he felt a little sad for her. ‘Sticking
back the leaves went easier than I thought, and I found a way to clear the lake,’ he

said. ‘Maybe I can also bring back the sun for you.’ The witch looked up hopefully.
‘That would be amazing,’ she said. ‘But I have forgotten how it can be done.’ ‘I will
figure it out.’ Said the fisherman, who was now quite confident. ‘I’m sure I can find a
way.’
The fisherman continued emptying the landing net, and he simultaneously tried to
think of a way to bring back daylight. At first he was sure that he could do it, but
when time passed, he became more and more insecure. In fact, he didn’t even know
what daylight looked like. After all, he had always been living in the night. After a
long time, when the pile of dirt next to the landing net had become as big as a small
mountain, his heart sank and the fisherman didn’t know what to do. Ashamed to go
back without having a solution, he climbed the small mountain, and looked down
over the lake. ‘Maybe I should just go back to the village,’ he sighed. ‘But can I still
live there? My only purpose in life back there was to catch a big fish once every year,
so that I could eat and drink and spend money during the rest of the year. I thought
that winning the contest was the most important, but that was before I came here.
This lake needs me. Someone has to empty the landing net. Without me, the water
won’t be clear and then that witch over there can’t dance and sing. Without her, the
forest won’t survive. In this place, my life has meaning.’
Without noticing, the fisherman had become used to his way of living in the forest.
Also, the fisherman had become attached to the little witch. He enjoyed her
company, and he really wanted to bring back daylight for her. Therefore, his
incapability to do it made him deeply sad. It made him so sad, that he started crying.
He cried, and cried, and he couldn’t stop. He cried so much that a waterfall formed
from the small mountain he was sitting on.
Then, he felt a hand on his shoulder. It was the little witch, she had heard him crying
and she came to see what was going on. ‘Why are you crying?’ She asked. ‘I can’t do
it,’ the fisherman replied. ‘Even though it’s what I want the most, I cannot bring back
daylight for you.’ The witch looked at the fisherman, who had lost all of his
stubbornness and pride. ‘That’s okay. You tried.’ She climbed down and looked at
the waterfall of tears. Then, she walked through it. When she came out of the water,
what had remained of her ugliness had disappeared, and before the fisherman, now
stood a beautiful woman with gleaming eyes and golden hair. ‘You don’t look like a
witch at all!’ Exclaimed the fisherman. Now the witch started laughing. ‘I’m not a
witch. And I’ve never been one. I am the Goddess of Light. But although I am a
goddess, I am nothing without the Earth and the Moon. I was alone and abandoned
and I had forgotten about all of this. You have helped me to remember who I am!’
She climbed to the top of the mountain and spread her arms. Colors filled the air and
the sun appeared on the horizon. For the first time in his life, the fisherman saw the
world in daylight.
When they walked back to the house, the fisherman noticed the pike. The fish was
still swimming around with the hook through his lips. The light of the sun was

reflected by the water, and the fisherman saw that the pike was covered in golden
speckles. ‘Now I can see that you’re a king,’ he said. ‘Thank you for bringing the
forest back to life,’ said the pike. ‘I will go with you now.’ The fisherman shook his
head. ‘I am not going back to the village. I want to stay here, so I guess I will let you
go.’ He bowed down towards the water, preparing to remove the hook from the
pikes lips. ‘Wait,’ said the pike. ‘You might not want to use me for winning the
contest, but aren’t you getting a bit hungry?’ The fisherman stopped, viewing his
own reflection in the water. He had not been eating for weeks. The climbing in trees
and the emptying of the landing net had made his body shrink and his muscles
grow. He was indeed a bit hungry, and the pike didn’t look as disgusting as before.
‘I could eat something, yes. But don’t you want to stay alive?’ ‘I do,’ said the pike.
‘But the existence of my kingdom is more important to me. My kingdom needs the
lake, and the lake needs the forest. The forest needs daylight, and they all need you.
Therefore, you’re live is more important to me than that of my own.’
So the fisherman ate the pike. After he was fed, he kept carrying out his tasks and
the fisherman and the Goddess of the Sun lived happily ever after. They lived with
the forest and the forest lived with them.
They say that this was the first fisherman to ever catch a pike. And they say that he
told this story to his children, and that they told it to their children, and so on. They
also say that therefore, only real fishermen who are descendants of the first, know
how the pike got its colors. When they see the pattern on the scales, they are
reminded of this tale. That is why they will never forget about nature, and they will
never live in darkness.

